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Abstract---Due to the complex geopolitical processes of the twentieth
century, Ukrainians became part of various states, in particular, part
of this ethnic group became part of Romania. Taking into
consideration the historical-political and social conditions, the
authors of the paper give complex analysis of the peculiarities of the
ethnocultural communication of the Ukrainians of Romania, the
establishment and development of the Ukrainian-language press in
this country, examines the main problems of the modern functions of
the Ukrainian printed mass media and outlines the possible
perspectives of their development. The Ukrainian language went
through changes in education and mass media in Romania. The
situation of the Ukrainian mass media worsened in Romania during
the interwar period (especially in the 1930s) due to assimilation
processes and turning Ukrainians into Romanians. The expansion of
the Ukrainian information communication segment in Romania began
with the introduction of the native-language primary and second
education (7 grades) in 1948. The Ukrainian printed mass media of
Romania are too weak today, they are published irregularly, have too
weak influence on the cultural life of the Ukrainian group in this
country.
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Introduction

The European Union is used to talking a lot about respect for rights and
freedoms. Considerable attention is paid to the rights of national minorities.
Europe emphasizes the preservation, development and maintenance of its culture,
language and religion. Meanwhile, not all member states of the European Union
adhere to all these democratic civilized canons not in word but indeed. This also
applies to the protection of the rights of national minorities. Communication
within an ethnic minority is full-fledged when it takes place not only at the level of
everyday life, but also through the media, when the language of the ethnic
community is used for worship in the church, school, university, governmental
and non-governmental institutions. Communication in the Ukrainian language in
Romania is gradually disappearing or moving into the sphere of life of individual
Ukrainian families, despite the fact that these people initially live in their ethnic
territories. The issue of ensuring the right of Ukrainians to use their native
language in Romania and the issue of equal use of their mother tongue by
Romanians living in Ukraine have been repeatedly discussed by
intergovernmental Ukrainian-Romanian and Romanian-Ukrainian
intergovernmental commissions. However, this problem is still not completely
resolved (Godard, 2002; Jones, 2018; Hartono et al., 2021).

The peculiarity of the situation of the ethnic groups of Romania, their
communication with the titular nation and each other are directly connected with
the historical background and circumstances of the different periods of the
country. The history of the circumstances due to which Ukrainians appeared in
Romania is complicated and unique for every region where they live in groups.
Similarly to Slovakia, Poland and partly Hungary, the Ukrainians of this country
are located on their ethnic territory, prevailingly, in the borderlands close to
Ukraine. The difficulty of the progress of the native-language media and culture of
the Ukrainians of Romania, in general, lies in the fact that the politics of this
country had been aimed at the assimilation and denationalization of the alien
ethnic groups for a long time. According to the researchers’ mind, all the
circumstances of the social-political life of the Ukrainian community of Romania
confirm that “the Ukrainian national minority of Romania could not have
preserved its unity in the struggle for its national identity (language, spirituality
and culture) without its own printed periodicals” (Voloschuk, 2015). At the same
time, scholars point out “the systematic violation of the rights ofe national
minorities durinhe entire 20th and the beginning of the 21st centuries of the
Romanian government, regardless of the model, political orientation “color” of the
corresponding structures” (Rendiuk, 2010): military administrations of World War
I, the Kingdom of Romania of the interwar period, fascist dictatorship of World
War II, people's democratic or socialist power of the '40-'60s of the last century,
Nicolae Ceausescu's totalitarian regime (1965-1989), or the social-political
transition period of the Romanian society from the socialist to the democratic
system (1990-2006). At the same time, for the sake of objectivity, it should be
noted that during the Soviet era, the Romanians of Transcarpathia were subjected
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to a policy of denationalization (Malets, 2003), while the Hungarians (Solomin et
al., 2020), Slovaks (Bidzilya, 2015), Gypsies (Bidzilya, 2017), and Ukrainians
themselves (Yepyk & Semeshyn, 2020).

The Ukrainians is one of the ethnic groups of Romania that has been living on its
territory for centuries and has been undergoing assimilation processes for almost
the same duration. There have been no accurate data on the population of the
Ukrainians in Romania for a long time. According to the official Romanian census
of January 7, 1992, the ethnic composition of the population was as follows: 20
324 892 Romanians (89.3%), 1 619 368 Hungarians (7.1%), 409 731 Roma people
(1.8%), 111 301 Germans (0.5%) and 66 483 Ukrainians (0.3%). In addition, there
are 23 ethnic groups the total of which does not exceed 1% of the population (224
175 people) (Rudych, 2002). According to the census of 2002, the Ukrainian
community has decreased and constitutes 61.4 thousand people. This makes up
0.3% of the entire population of Romania and the Ukrainian community is the
fourth largest ethnic group (Rendiuk, 2010). The ethnic population of Romania is
steadily declining. The share of ethnic groups in Romania, according to the 2011
census, is as follows: Romanians -16,792,868 (88.92%), Hungarians — 1,227,623
(6.50%), Gypsies — 621,573 (3.29%), Ukrainians — 50,920 (0.27%), Germans -
36,042 (0.19%), Turks - 27,698 (0.15%). Romanians are the seventh largest
ethnic minority in Ukraine (Ukrainian diaspora in Romania, 2020). The aim of
this study is to analyze the socio-historical background of the functioning of
Ukrainian communication and periodicals in Romania under different political
conditions, to identify the main problems of its modern development and to
outline possible prospects for their development.

Analysis of previous research on the selected topic

Modern American and European researchers pay attention to the complex
problems of interlingual, interethnic and intercultural communication in post-
socialist countries (Brubaker, 1996), even those that became part of the European
Union (Dumbrava, 2015). The fall of communist regimes has led not only to
positive change, but also to a number of new unforeseen problems (Buckholz,
2019), including war over contrived ethnic problems (Zilovi¢, 2012), including
issues related to the human right to ethnic identification and communication in
the mother tongue, experiments on revising the boundaries of ethnic lands,
granting their citizenship to the population of other countries (Dumbrava, 2012,
2013). Some researchers suggest that to restore order in polyethnic
communications should refer to the experience of the historical past (Feichtinger
& Cohen, 2014), in the new ethno-national hierarchy of Europe (Dumbrava,
2015). Ukrainian researchers (Voloschuk, 2015; Rudych, 2002; Sheichuk, 2006;
Are Ukrainians disappearing..., 2013), politicians (Kravchenko, 2002;
Samsonenko, 1999; VII meeting..., 2018) and journalists (Ukrainian diaspora in
Romania, 2020; Melnychuk, 2010; Melnyk, 2018) in the context of this issue are
concerned about the artificial reduction of the Ukrainian ethnic minority in
Romania and fear that Ukrainians will disappear in this state as a nation as a
whole (Are Ukrainians disappearing..., 2013).

In order to get a deeper insight into the peculiarity of the functioning of the
contemporary Ukrainian-language mass media of Romania and their features,
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theauthors are about to take a brief retrospective historical analysis of those
circumstances that led to the appearance and existence of this press. Passingly,
the authors would like to note that Romania is still among those neighboring
countries that have, though, unofficially, territorial claims against Ukraine. This
was disputed both in high diplomatic circles and mass media (Kravchenko, 2002;
Appatov, 1999; Kozak, 2001). Places of high concentration of Ukrainians in
Romania are Maramures (more than 36 thousand people), (Southern) Bukovina
(more than 10 thousand people), Banat (around 10 thousand people) and Dobruja
(more than 3.8 thousand people) counties. Ukrainians comprise the majority in
Bistra, Maramures, Rona de Sus, Timis and Caras-Severin municipalities.
However, according to the Ukrainian researchers’ and diplomats' mind, the
number of people speaking Ukrainian exceeds the official number of the
Ukrainian population which gives evidence to their political identity as
Romanians, though, ethnical identity as Ukrainians. As reported by unofficial
sources, the number of the Ukrainians of Romania is between 150 and 220
thousand people, despite all the denationalizing processes. Vladimir Bruter,
expert of the International Institute of Humanitarian and Political Studies believes
that there are at least 130-140 thousand Ukrainians in the country (Bruter,
2000).

The Romanization policy has led to the strong decrease in the number of
Ukrainians. As stated in the official census of February 21, 1956, 68.3 thousand
Ukrainians lived in Romania in the following counties of the time: 28 900 people
in Suceava (Radauti, Campulung Moldovenesc, Dorohoi, Gura Humorului and
Vatra Dornei cities) and 25 200 people in Maramures (Viseu and Sighetu regions)
(data taken from the Ukrainian Wikipedia). At the legislative level, the
development of the Ukrainian minority of Romania and the information space are
being supported by the Constitution of Romania of 2003 (Constitutia Romania,
1991), the European Charter for Regional or Minority Languages (signed but not
ratified by Romania), the Framework Convention for the Protection of National
Minorities, the Law on local public administration (No. 271/2001), the
Regulations on the Elections to the Chamber of Deputies and the Senate of
Romania (No. 68/1992) with its changes and appendices, the Law on education
(No. 84/1995) with its changes and appendices, and the Treaty on Relations of
Good-Neighborliness and Cooperation between Ukraine and Romania of June 2,
1997.

Interwar period: the policy of assimilation of Ukrainians

The Ukrainian language has undergone different changes in the sphere of
education, culture and mass media in Romania. The Ukrainians felt the tough
policy of assimilation during the interwar period. After the end of the First World
War (November 11, 1918), the multinational empires (Austro-Hungarian, German,
Ottoman and Russian) collapsed, which led to the formation of separate nation-
states (Pedersen, 2015). Subsequently, the countries participating in the war
concluded the Treaty of Versailles (June 28, 1919), which contained the statute of
the League of Nations. At the same time, the issues of the new political system of
Europe were regulated and the borders of many European countries were
determined. All this in the interwar period determined the further fate of the
Ukrainian lands and the Ukrainian ethnos as part of the newly formed states. In
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November 1918, Romania occupied Bukovina, and even faster, Bessarabia and
part of the Maramorosh region (Siget region) (Livezeanu, 1995).

Soviet power was established on the territory of the Ukrainian People's Republic
(UPR), which had ceased to exist. As a result of Ukraine's hostilities with Poland
and Bolshevik Russia in 1919, Galicia, Kholm, Podlashie, Western Volhynia,
Western Polissya, Posyannia, and Lemkivshchyna were seized by Poland.
Transcarpathia became part of Czechoslovakia, and Northern Bukovina and
Bessarabia were annexed to Romania. In the interwar period, Ukrainian lands
and the Ukrainian ethnic group became part of countries with different states and
political regimes. The lands of Western Ukraine, which became part of Poland,
Czechoslovakia, and Romania, developed differently than Central and Eastern
Ukraine, which was under Bolshevik Russia. Depending on the country, the
development of Ukrainian lands and Ukrainian communication also differed. The
Bolsheviks pursued a strict policy of assimilation towards Ukrainians within the
USSR. The so-called policy of “military communism”, New Economic Policy (NEP),
collectivization and industrialization (militarization) were pursued here. People
survived the Holodomor of 1921-1922 and the Stalinist terror of 1932-1933
(Ramazanov & Levitas, 2020).

Despite the difficult conditions and belonging to various states and state
formations, including totalitarian ones, the Ukrainian ethnic group from the
second half of the 19th century to the first third of the 20th century, according to
scientists, is in the process of national and cultural revival (Semerhei, 2020). The
conquest of Ukrainian lands by Romania was also accompanied by terror against
the local population and the process of assimilation of Ukrainians. The
Romanianization of all spheres of Ukrainian life was carried out in order to
achieve the far-sighted plan of the occupiers to form a “Greater Romania”. Despite
the policy of assimilation, in the western Ukrainian lands occupied by Romania,
the Ukrainian national forces waged a legal and underground struggle against the
invaders. The fact of “forceful Romanization of the Ukrainian population during
the interwar period has been confirmed by the very Romanian scholars. A bright
example of this is the “Nations and minorities”, the work of Gabriel Andreescu,
the editor in chief of the New Journal of Human Rights and the founder of the
Ombudspersons for National Minorities organization that was published in
Bucharest in 2004. The work contains the following statement relevant to this
research: “During the framework of the Romanization campaign, the Romanian
government closed or disbanded Ukrainian schools, newspapers and educational
facilities at the beginning of the '30s. It was forbidden to use Ukrainian in public
life. Violating the law could lead to the intervention of the police. The Ukrainians
were called “Romanians that have forgotten their native language” (Rendiuk,
2010).

Ethnocultural revival after World war II

The national-cultural situation of the Romanian Ukrainians improved after World
War II. Subjects in schools in the villages and towns of high concentration of
Ukrainians and mixed families were taught in Ukrainian, the educational facilities
became venues of Ukrainian life where religious and national holidays,
memorable dates of great Ukrainians were held. The expansion of the Ukrainian
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information-communication segment in Romania began in 1948 when the Grand
National Assembly of Romania approved the new law reforming the public
education and introduced the compulsory primary and lower secondary education
(7 grades) in the native language. Though the new educational system of Romania
copied the Soviet model to much extent by its form, in general, it led to a positive
result. Ukrainian schools were established in every settlement where Ukrainians
lived, even in small towns of their residence. There were 116 Ukrainian-language
schools of various degree levels and 4 lyceums (Sighetu Marmatiei, Tulcea,
Suceava and Siret) that prepared teachers for Ukrainian schools in the villages of
Romania between 1948-1960 (Rendiuk, 2010). At the same time, the Ukrainian
department of the philological faculty of the University of Bucharest was
established (1952).

The renewal of the Ukrainian-language communication in Romania of the time
resulted in the preservation of the national identity and led to unprecedented
improvement of cultural activities: literature was born, books were printed in the
native language the author of which were representatives of the young Ukrainian
intelligentsia (Bidzilya, 2005). A big role in the renewal of the national identity of
the Ukrainians of Romania in the late '40s — early 'SOs of the 20th century was
played by the representatives of the elder generation of the Ukrainian
intelligentsia who “did not forget their national roots despite the forceful
Romanization during the interwar period. Having no opportunities for self-
realization at that time, highly-qualified refugees of Ukrainian origin from
Southern Bukovina in 1940 and 1944 found themselves in an advantageous
situation where they could benefit from their professional potential and
knowledge of the Ukrainian language in their society. Owing to them, for instance,
it was possible to quickly enough arrange teaching not only Ukrainian language
and literature but also other subjects in the native language in the newly-
established Ukrainian educational facilities; this was an unprecedented example
for Romania” (Rendiuk, 2010).

Beginning with May 1949, such development of the Ukrainian community led to
the possibility of publishing the Vilne slovo biweekly newspaper in Romania. It
remained the only Ukrainian periodical for a long time. The newspaper actively
published topical material about the life of the community and works of fiction in
the native language. The periodical became a platform enabling the writers of
Bukovina, newcomers and emigrants from Suceava and Maramures counties to
reveal their creative abilities (Voloschuk, 2015). The literary production grew so
rapidly that the periodical could not encompass everything. The most energetic
publishing activity of the Ukrainians of Romania took place in the '40-'50s of the
previous century. Aside from school books and social-political literature, works of
poets like Oksana Melnyk, Ivan Shulyak, Havril Klempush, Yuriy Pavlish and
prose writers like Ivan Fedko, Stelyavin Yatsentiuk, Korneliy Rehul etc. are
published in the native language. Soon, beginning from 1979, the larger literary
requests in Ukrainian of Novyi vik began to be satisfied by the “Literaturnyi
dodatok” (editor-in-chief I. Kovach) that became a separate literature and arts
journal under the title Nash holos. The development of the Ukrainian printed
word was supported by the Constitution of the Romanian People's Republic
(1952). It guaranteed its citizens full and equal rights in all fields of economic,
political and cultural life regardless of their nationality and race. According to this
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Constitution, the Hungarians as the largest national community after the
Romanians were given the right to form the Magyar Autonomous Region. The
Ukrainian government was hugely providing the Romanian Ukrainians with
scientific material, literature, teaching aids and textbooks during the period of the
formation of the Ukrainian periodicals (Gede Budasi & Wayan Suryasa, 2021;
Thuy, 2021). A part of the youth was given the opportunity to study in Ukraine.
However, the uncertain heyday of the Ukrainian press in Romania lasted only
around 20 years.

Ukrainians of Romania during the totalitarian regime of N. Ceausescu

The decline of the Ukrainian periodicals in Romania began in the '60s of the 20th
century when the newspaper offices and individual journalists were pursued and
harshly treated by the government. Following the sudden death of Gheorghe
Gheorghiu-Dej (1965), Nicolae Ceausescu came to power. His political rule turned
out to be devastating for the national groups of the country. The Romanian
Communist media of the time called Nicolae Ceausescu as the “Genius of the
Carpathians”, the “Danube of Thought”, the “Creator of an Era of Unprecedented
Renewal”, the “Source of Light”, the “Great Revolutionary Helmsman”, the “Hero
among the Nation's Heroes” (Shama, 2015). Suffice it to mention that the hymn of
Socialist Romania began with the words: “The Party, Ceausescu, Romania...” The
new Constitution of Romania (1965) proclaimed a unitarian state. Therefore, the
Magyar Autonomous Region was liquidated. In his speech dedicated to the 45th
anniversary of the formation of the Romanian Communist Party in 1966,
Ceausescu strongly criticized the determination of Romania as a multinational
state. Ceausescu's policy was nothing about internationalism. As a result, all the
Ukrainian schools and lyceums were closed, the Ukrainian Greek Catholic church
was prohibited during the '60-80s. Pressures during the applications to the
universities and government positions led to mass changes of nationality of the
Ukrainians. They renounced their language and changed their surnames (Are
Ukrainians disappearing..., 2013; Samsonenko, 1999).

Ceausescu's power gradually and deliberately harshened the censorship in the
mass media, publishing offices, especially when it concerned editions published
in non-Romanian languages. At the new leader's insistence, the legislation of the
no longer People's, but Socialist Romania became more violent. To prevent the
publishing of any information about the country abroad, it was prohibited to
publish any material concerning confidential information about the state outside
Romania by the Law on State Secrets of 1971. Such prohibition was among
numerous provisions of the law that limited the access of any information, since
the definition of “state secret” began to encompass even ordinary topics of
economy, not to mention the armed forces, jurisdiction and politics (Rudych,
2002; Deletant, 1997). Moreover, total inspection regarded not only printed
products but also spoken communication. The entire information-communication
process of the country was under the control of the secret police, the Securitate.
There is an opinion that every tenth or, even, fourth Romanian citizen served as
staff or non-staff informer. The secret police spread rumors that every telephone
in Romania was equipped with listening devices and that the Securitate was able
to control 10 million phone calls simultaneously (Muller, 2019).
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There is no doubt whatsoever about the fact that every Romanian citizen of the
time regardless of their social status met a representative of the secret police that
knew everything about them at least once in their lifetime. It is obvious that the
aim of the Securitate's total penetration into the public and private life of the
citizens meant the possibility to check their loyalty anywhere: in schools,
universities, printing houses, editorials, theatres, etc. and at any time. The
Securitate's staff was rather powerful, since cooperating with it meant significant
benefits, including the opportunity to receive good higher education. Under such
conditions, the journalism and the arts glorified the Romanian leader. Those who
dared to oppose the general party line, were sent to prison or placed under house
arrest. Due to the lack of any human rights movement, the opposition of the
citizens was reduced to certain manifestations of disobedience: overhearing the
programs of the Radio Free Europe and radio Voice of America, the performances
of lecturer Doina Cornea at the University of Cluj-Napoca, or Y. Filip, D. Popa and
P. Filipescu, the founders of the Non-official labor union Liberty. The latter was
soon arrested for spreading fliers with appeals against Ceausescu. The poet
Mircea Dinescu's critical sayings addressing the regime, did not have any
particular effect. The secret services quickly isolated these people and deprived
them of their freedom of speech. For instance, Doina Cornea was placed under
house arrest for her acts against N. Ceausescu's policy on the consolidation of
villages on December 22, 1989 (Are Ukrainians disappearing..., 2013; Shama,
2015; Deletant, 1997; Muller, 2019).

The situation of the national-ethnic group of Romania of the time in the media
and in the journalism, in general, was even more complicated, since non-
Romanian citizens were believed to be not loyal. The intercultural communication
between the Ukrainian community and their fellows in the ethnic motherland
became almost impossible due to the strong control of the intelligence and
agency. According to the actual instructions of the time, communication between
Romanian citizens and foreigners could only be possible at the presence of
witnesses. The closest bureau of the Securitate had also be informed about the
content of the communication in written form on the following day. The owners of
typewriters were obliged to register themselves at the department of home affairs.
Moreover, the administrators of restaurants had to control that no window of
their facility could be covered with curtain. During the entire reign of N.
Ceausescu, especially the last ten years known as the “Satanic decade”,
nationalism flared up and there was a constant search for “public enemies”.

It was completely obvious that full development of Ukrainian periodicals aiming at
the preservation of the ethnic identity could not be possible in the Romania of the
time. The country under the reign of N. Ceausescu resorted to the cultivation of
the Romanian nationalism and the war with the “inner national enemy”,
harassment of people of different nationalities. Having proclaimed the idea of
accelerated assimilation of non-Romanian groups of the population, the
Romanian Communist party aimed at the creation of a “united Romanian socialist
nation” that would engulf the Hungarians, Ukrainians, Germans, Bulgarians, and
others. Discrimination processes against the Ukrainian population and its
national-cultural traditions were strengthened (Wirawan, 2017; Hafsah, 2017).
The Novyi svit (“New world”) periodical suffered a tragic fate. In 1960, there were
still journalist’s conscious of the Ukrainian population in the editorships, though,
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soon enough they were blamed for the so-called nationalism and were sent to jail
following their trials” (Voloschuk, 2015). Later, there were attempts to divide the
Ukrainians of Romania into fictional nationalities: Hutsuls, Rusyns, Khokhols. A
chapter personally edited by N. Ceausescu was included in the Program of the
Romanian Communist Party in 1974. It represented the scheme of the historical
development of Romania beginning with the ancient times, i. e. the process of the
establishment of the great Romanian nation. The entire document is full of
historical myths, disregard for other nations and desire to assert the Romanian
nationalism.

Not only journalism, publishing and education but also the national-cultural
activity of the Ukrainians of Romania was subjected to complete persecution
under such conditions. Most of the Ukrainian-language schools had been
liquidated (only the Ukrainian department at the gymnasium of Sighetu
Marmatiei and the Ukrainian lectureship of the University of Bucharest survived)
since the second half of the '60s of the 20th century. Almost the entire Ukrainian
educational-cultural activity was banned: preschool facilities, primary schools, 8-
grade and secondary schools had been liquidated; it was forbidden to use the
Ukrainian names of the places. The native language was only an option or was
taught at the request of the students in 63 schools of places of high concentration
of the Ukrainian minority. Ukrainian-language education was conducted only in
the Taras Shevchenko lyceum (Sighetu Marmatiei, Maramures county) at the
time.

Formally, the Romanian Constitution of 1965 declared the right of using the
native language and preserving the national identity, in particular, publishing
books, newspapers, journals in the native language. Instead, the Romanian
government approved several laws restricting the activity of the ethnic mass
media of the country in the '70-'80s of the 20th century. Thus, the government
passed an act to decrease the format and the periodicity of certain central and
county magazines in 1974. Therefore, some daily newspapers turned into weekly
ones. Soon, the periodicity of the Romanian editions was restored but the
magazines of the national minorities were still published on a weekly basis. The
central television of Romania stopped transmitting programs in Hungarian, even
though the fact that the population of Hungarians is the second largest after that
of the Romanians'. In one year (1985), all the radio and television programs in the
languages of national minorities were suspended, including the Ukrainian
editions of the county radio stations of Iasi and Cluj-Napoca. Significant damage
to the Ukrainian-language villages of Romania was caused by the so-called
revolutions: the “industrial” (the building of the Danube - Black Sea canal,
developments in the field of nuclear energy), the “mini-cultural” the model of
which was borrowed from China. Nevertheless, the most harm to the Ukrainian
settlements was caused by the revolution in agriculture, since it destroyed entire
villages (Collier, 1989; Beetham, 2006).

N. Ceausescu announced his intention to organize another “agricultural
revolution” in the consolidation (merging) of villages in March 1988. Since
agriculture being the main source of replenishment of currency reserves, it
preserved a low level of labor productivity. Therefore, the leader of Romania
decided to apply one of the reorganization projects of agriculture on the industrial



243

basis that was under discussion in the Soviet Union back in the days of
Khrushchev. There was a plan to build “agro-industrial centers” instead of 13 000
villages. Someone called this program the “bulldozer reform” and published so in
the periodicals of the time. The campaign of the consolidation of the villages
provoked protests abroad and among the cultural workers of Romania. Numerous
groups of France, Belgium, Switzerland and Great Britain took part in movements
to protect the villages of Romania. The statement of the Congress of Local and
Regional Authorities was published at the meeting of the Council of Europe in
March 1989. It strongly criticized and condemned the campaign of liquidation of
villages and demanded the Romanian government to put an end to its policy. One
of the BBC channels transmitted Charles, Prince of Wale's performance against
the deliberate destruction of villages in Romania. In addition, the Prince
supported several European funds that condemned the policy of Ceausescu.
Established in 1987, the Mihai Eminescu Trust launched a broad international
campaign to draw the attention of the world community to the process of
liquidation of villages. Demonstrations connected with these events took place in
many European countries (France, Switzerland, the Netherlands, Belgium). They
demanded “the preservation of the Romanian villages” (Deletant, 1997). The
process of “adoption of Romanian villages” by communes of Western European
countries began. Great Britain itself “adopted” 52 villages in Romania thanks to
the royal family by September 1989.

The end of spoken and written communication in the native language facilitated
the Romanization in the regions of high concentration of Ukrainians. “Qualified
officials and specialists” of the titular nation were sent to the places of high
concentration of Ukrainians, Hungarians, Serbs and Germans. Their task was to
implement the Romanian language in the respective national environment. It
should be noted in this context that the presence of ethnic Romanians in the
environment of the “oint residence of nationalities” significantly eased the
Romanization of the latter, especially since the beginning of the ban on using the
native languages of the national minorities. This dual process of assimilation of
the national minorities, including Ukrainians, covered the region of their high
concentration: Transylvania, Banat, Maramures, Southern Bukovina and Dobruja
counties. The ratio of nationalities has changed significantly in favor of
Romanians in short time (Rendiuk, 2010).

Ukrainian communication in Romania in the post-totalitarian period:
attempts to overcome the crisis

The situation of the Ukrainian-language media of Romania somewhat improved
after the fall of the totalitarian regime of N. Ceausescu. However, the analysis of
the scientific literature and periodicals confirms that the situation of the culture
of the Ukrainian Romanians still remains to be complicated. Moreover, some of
the Ukrainian events in Romania resemble a duty that should be done during the
visits of Ukrainian high-ranking officials. This often regards the Union of the
Ukrainians of Romania (established in 1990) that conducts cultural and artistic
events rather often (partly at the expense of the Romanian state budget, financial
support from Ukraine and sponsorship funds). The Struny ne hostyny children's
vocal-instrumental collective and the Svekrukhy vocal band are functioning in
Suceava county. The local Union in Bucharest operates the Zorya ensemble that
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participates in national and international festivals. In addition, the Ukrainian
cultural house of Timis county functions in Timisoara.

The Union of the Ukrainians of Romania prints periodicals partly at the expense
of the Romanian state budget (3 Ukrainian-language and 1 Romanian-language
periodical). In particular, these are the following: Ukrainskyi visnyk (editor in
chief — Mykhailo Mykhailiuk) in Bucharest, Vilne slovo cultural and educational
magazine of Bucharest (editor in chief — Ivan Kovach), the Romanian-language
periodical Curierul ucrainean (“Ukrainian herald”, editor in chief — Ivan Robchuk),
the literary and cultural magazine of the Ukrainian writers of Romania Nash
holos (editor in chief — Iryna Moisey). An important role in the ethnic education of
the Ukrainian youth is played by the journal Dzvonyk (editor in chief — Mykola
Korsak). Nevertheless, the circulation of the above-mentioned periodicals of the
Union of the Ukrainians of Romania is not significant. They are published 1-2
times per month and often cannot be delivered to the reader due to the lack of a
distribution system. Regional radio stations of three cities (Cluj-Napoca,
Timisoara and lasi) transmit 15-20 minutes of programs in Ukrainian every week
that constitute 13-17 hours per year (Sakurai et al., 2010; Abasi, 2012). The
second channel of the central television of Romania transmits a 30-minute
program Convietuire (“Cohabitation”) in the languages of national minorities twice
a month. However, programs dedicated to the Ukrainian population of Romania
are usually transmitted thrice per year (Union of Ukrainians in Romania, 2021).

Neither was it easy to turn the old Novyi vik newspaper with its low circulation
into a contemporary cultural and educational magazine. Tribute should be paid to
editor in chief of the reformed and modernized illustrated innovation with a
symbolic title Vilne slovo. It was no one else than Ivan Kovach, poet, prose writer,
an active preserver of the Ukrainian community. Praiseworthy is the work of Iryna
Petretska-Kovach and Roman Petrashak and formerly Stepan Tkachuk (Vilne
slovo, 2014, No. 23-24). The representatives of the Ukrainian diplomatic mission
have been overseeing the affairs of the Ukrainian community of Romania even in
the toughest times. This is confirmed by the profound analysis of the situation
and the high estimation of the work of the Ukrainian editorships of Romania in
the “Letter from T. Bauer, Extraordinary and Plenipotentiary Ambassador of
Ukraine to Romania to the editorship of the cultural and educational magazine of
the Union of the Ukrainians of Romania Vilne slovo (2014, No. 23-24). The Union
of the Ukrainians of Romania (head — Stepan Buchuta) considers its main task in
the preservation of the national identity of the Ukrainians, the renewal of the
Ukrainian culture, native language, own traditions, Ukrainian-language mass
media, publicist and literary works of Ukrainian writers of Romania (Ukrainskyi
visnyk, 2010, No. 3-4 (February) (Union of Ukrainians in Romania, 2021).
However, this process is very weak and has little influence on the young
generation of Ukrainians in this country. Unlike the Ukrainian associations of
Slovakia and Hungary that can raise the issue of the national identity of
Ukrainians in these countries rather sharply and discuss the ensuring of the
national rights thanks to their press and national media, the Ukrainian press and
associations of Romania do this very carefully. Surprisingly enough, even the
heads of the Ukrainian communities of Romania are afraid of the criticism by the
Romanian national policy in regards of the Romanian Ukrainians even on the
pages of the periodicals published in Ukraine.
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Thus, problems of freedom of conscience and freedom of the press are raised in
M. Mykhailiuk's article under the title “Stains on positive discrimination”. The
author recalls the tough totalitarian times of the Communist regime in Romania
when the Romanian press did almost no mentions of the Ukrainians. He notes
that the Ukrainian's situation has “significantly improved” since 1989. “We have
our own association, publish newspapers and books, hold cultural festivals, make
an appearance on radio and television, have our representative at the Parliament,
keep in touch with the historical motherland and the Ukrainian diaspora from
everywhere, try to renew education in the native language and the native
church...” (Ukrainskyi visnyk, 2002. No. 9-10). M. Mykhailiuk is outraged by the
false information in the press about the Ukrainians being blamed for many
problems. However, the author's conclusion is surprising enough. He states that
“there would not be such fiction, if the Romanian press wrote about real “positive
discrimination” thanks to which the Ukrainians are establishing their national-
cultural life while remaining loyal Romanian citizens at the same time” (Union of
Ukrainians in Romania, 2021). The conclusion of the article leaves an unpleasant
feeling. It says that discrimination on the basis of nationality may have a positive
aspect.

A publication of Stepan Tkachuk, the head of the Union of the Ukrainians of
Romania in this edition of the periodical under the title “Denationalization of the
Ukrainian settlements of Romania” is somewhat critical. However, the author
addresses only one aspect of this problem. It is the humiliating attitude towards
the situation of the Ukrainian Orthodox church in Romania. S. Tkachuk is
completely right to say that religion and spirituality make up the basis of the
national renewal. “Ukrainians as any other nation want to pray to God in their
native language. They want that Liturgies were conducted in Ukrainian” (2002,
No. 9-10) (Union of Ukrainians in Romania, 2021). Though, the statement that
“the arrogance and chauvinism of the Romanian church hierarchs” that still
“create an image of godlessness and degenerate” the Ukrainians in the name of
God should be ended once and for all is not tolerant and considered ironically.

The assimilation and denationalization processes in Romania are clearly
exemplified by the information of M. Machoka. This issue is represented in the
Ukrainskyi visnyk (2001, No. 15-16) periodical: the Ukrainian population of Satu
Mare county officially constituted 1362 people, though, in fact, it was a lot more.
Out of 301 105 Ukrainians, 3439 lived in this county in 1930. The population of
the county made up 400 789 out of which the Ukrainians made up only 0.3% in
1992. The number of Ukrainians fell by 2037 people by this time. This could not
be the result of natural cause, since the birth rate of the Ukrainian community is
rather high. To M. Machoka's mind, Ukrainians did not disappear but became the
victims of the assimilation processes. 630 Ukrainians lived in the village of
Halmeu that is located near the Ukrainian border in 1930. By 1992, there
remained only 5 Ukrainians. The village of Lazuri counted as many as 730
Ukrainians in 1930. By the time of 1992, there remained only 10 of them. The
assimilation process is even stronger confirmed by the fact that the census of
some typically Ukrainian villages did not mention any Ukrainians in 1992. The
falsification was clarified “during a survey of the Ukrainian population of Romania
in 1998. It was conducted with the residents and representatives of the authority
of Ipotesti and Semenychi villages of Botosani county”. They found out that there
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were no facilities that would satisfy the national-cultural needs of the Ukrainians
in the Ukrainian villages. Though, “391 residents of Semenychi would like that
their children knew the Ukrainian language” (Aza, 1999).

The Ukrainian press in Romania actively raises the problem of the Ukrainian
identity in the modern time. This topic is often represented in the light of the
Ukrainian spirituality and religion, in particular, in such materials of the
Ukrainskyi visnyk as: “The Holy Sacrament of the Priesthood”, “The Holy
Sacrament of Anointing” (2002, No. 9-10), “Christ is Born. Praise Him”, “For the
Unity of the Church “(2002. No. 17-18), “Christmas Greetings of the World
Congress of Ukrainians”, “Voice of the Church of the Holy Christmas” (2003. No.
1-2), “Easter”, “Christ is Risen”, “Sin before God's Judgment” (2003, No. 5-6),
“God's Mercy”, “Native Churches” (2003, No. 13-14), “The Earthly Life of Jesus
and His Significance for Us, Christians” (2003, No. 15-16), “Day of the Unification
of Ukraine”, “We live according to the Law of God”, “Bethlehem Fire of Peace in
Romania” (2012, No. 1-2), “Feast of Saints Peter and Paul” ( 2013, No. 13-14),
“Alarm bells of Ivan Drach” (2016, No. 19-20), “Ascension of the Lord” (2017, No.
9-10), “In anticipation of St. Nicholas”, “Carol to the heavenly court in the space
of Bukovina” (2018, No. 1-2), “Let's communicate in our native language”, “Anna
Yaroslavna — Queen of France” (2019, No. 21-22), “Man is the Temple of the Holy
Spirit”, “Green Holidays — Rusalii” (2020, No. 11-12) (Union of Ukrainians in
Romania, 2021).

Noteworthy is the problem of studying the native language that is actively
discussed on the pages of the mentioned periodical. For instance, by drawing
conclusions of the student competition in the Ukrainian language in his material
under the title “Holiday of the native language” (2003, No. 9-10), M. Korsiuk
(Union of Ukrainians in Romania, 2021) reports on the event and occasionally
draws the readers' attention to how to improve the methodology of teaching the
native language to students. The author rightly notes that instilling the love to the
mother tongue is the task not only of the philologists but also of every pedagogue
that should facilitate the education of young people in the spirit of patriotism,
pride for their nation. At the same time, M. Korsiuk proposes to organize meetings
of teachers of the Ukrainian language in order to share knowledge, “to think
about the ways of improvement of the level of teaching, to discuss the difficulties
we have to face in teaching as a group.” In addition, the author analyzes the
students' level of education in the regions of high concentration of Ukrainians and
points out the possibilities of improvement (Verkuyten, 2010; Ting-Toomey et al.,
2000).

The harm of using too many words of foreign origin is discussed in S. Tkachuk's
article under the title “Let us not litter our “nightingale” language”. In it, the
author urges the readers “not to harm the native language with ignorance..., of
course, each language borrows the words it needs from foreign languages.
Though, they acquire words that express something beautiful and not some
rubbish” (2003, No. 13-14). Almost every edition of the Ukrainskyi visnyk and the
Vilne slovo publish materials about the culture and the national life of the
Ukrainian community of Romania: “The Festival of the Ukrainian carols and
winter rites in Banat county” Ukrainskyi visnyk, 2003, No. 1-2), “From the
Chronicle of the Recent Ukrainian Cultural Events” (Ukrainskyi visnyk, 2003, No.
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15-16), “How Many Ukrainians are there in Romania and where do they live?”
(Ukrainskyi visnyk, 2003, No. 15-16), “Pysanka is a masterpiece of the Ukrainian
nation”, “A Ukrainian song sounded again in Caras-Severin county” (Vilne slovo,
May 2012), “Shevchenko — a symbol of the Ukrainian nation”, “Easter greetings to
“Vilne slovo”, “Ukrainian population in Maramures” (Vilne slovo, April 2015),
“160-th anniversary of Ivan Yakovych Franko”, “Ukrainian winter rites in Sighet”,
“Interesting facts about Mary Christmas”, “Shchedryk, Shchedryk,
Shchedrivochka”, “Implementation of language policy in education, teaching of
minority languages in Romania and study of these languages” (Vilne slovo,
January, 2017), “International Conference: “Ukrainians of Romania — History,
Present, Prospects”, “A trip to Transcarpathia in search of family roots”
“Oleksandr Dovzhenko — the genius of world cinema”, “November 9 — the Day of
Ukrainian Literature and Language”, “The Holodomor (Famine) (1932-1933)”
(Vilne slovo, November, 2019), “2021 — The Year of Lesya Ukrainka”, “Day of the
Heroes of the Heavenly Hundred” (Vilne slovo, February , 2021) etc (Union of
Ukrainians in Romania, 2021).

However, the inner situation of the Ukrainian community of Romania does not
facilitate the active improvement of the native-language press (Are Ukrainians
disappearing..., 2013; Samsonenko, 1999; Bidzilya, 2005), since there have been
disputes and quarrels for a long time. There was a split in the Ukrainian elite of
Romania in the middle of the '90s of the 20th century. It resulted in the
foundation of the Democratic Union of Ukrainians of Romania (DUUR was
established in 1995, head - Dmytro Morgan) as an oppositional public
organization against the Union of the Ukrainians of Romania. The main task of
the DUUR was to resist the leadership of the UUR due to the fact of spreading
compromising information in the Ukrainian and Romanian printed media. The
Democratic Union of Ukrainians of Romania was publishing a cultural journal of
the Ukrainians of Romania and the diaspora under the title Verkhovyna (in
Romanian) and a bilingual Ukrainian-Romanian journal Nasha dumka (“Our
opinion”) with sponsorship (Union of Ukrainians in Romania, 2021).

The DUUR has in fact ceased its existence in the beginning of 2009. The National
Forum of Ukrainians of Romania was established in June 2009 as an
organization of the ethnic Ukrainians of Romania. It began its functioning in
Suceava county but expanded to the territory of other counties of high
concentration of Ukrainians. The head of this organization is Oleksandr Mandiuk
and he is a member of the Social Democratic Party of Romania. The back bone of
the NFUR became the former members of the DUUR. It should be noted that
according to political scientists, the NFUR maintains friendly relations with the
Vicariate of the Ukrainian Greek Catholic Church and the Union of the Hutsuls
(this organization is not recorded officially). However, in Romania there is still a
very special historical understanding of intercultural, interlingual communication
and multiculturalism (Dumbrava, 2013; Feichtinger & Cohen, 2014), this special
approach to the restoration of Greater Romania is successfully used to increase
the number of Romanian ethnic groups outside Romania through the issuance of
passports (Dumbrava, 2013; Melnychuk, 2010), using global inequality, which
determines the demand for distant citizenship of the European Union (Harpaz,
2015), and government policy is often based on the ideology of populism
(Dumbrava, 2012; Chiran & Tomsic, 2020).
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Despite the complexity of the economy, the emigration sentiment of workers in
Ukrainian society and the war in the East (Raik, 2019), Romania is not a country
where Ukrainians want to get a job. As a result, the Ukrainian ethnic minority in
Romania is not strengthened by a new wave of labor migrants from Ukraine,
unlike Slovakia, the Czech Republic, Hungary and Poland. For example, although
Polish society has a contradictory attitude towards Ukrainians and Ukrainian
communication, unlike Romania, which tries to slow down the development of the
Ukrainian ethnic community and artificially reduce its number (Appatov, 1999),
Polish political forces actively communicate in the media (Jacunski et al., 2019),
including intercultural communication on the agenda. In general, the analysis of
the Ukrainian-language periodicals of Romania confirms the complexity of the
national-cultural situation in this country from the point of view of preservation of
the ethnic identity of the Ukrainian community. Despite the fact that separate
issues of this problem are raised in the Ukrainian periodicals, the authors agree
with A. Sheichuk's and T. Rendiuk's opinion. According to it, the periodicity and
the form of presenting the materials of the Ukrainian-language editions of
Romania do not always meet the reader's demand (Rendiuk, 2010; Sheichuk,
2006), and their content has been marked by “a constant expression of praise and
thanks to the Romanian government and throwing mud at the opponents for a
long time”. Can anybody show at least one single critical article that would be
printed in these “salon” publications..., that would objectively express the
catastrophic situation of the spiritual condition of the Ukrainians of Southern
Bukovina”.

However, the deep political issues in the Ukrainian-language publications in
Romania are exceptions rather than the rule. Most of the materials in these
magazines are devoted to the problems of preserving the language, culture,
history of the native people, the spiritual revival of the Ukrainian ethnic group. It
is of pleasant exception that there are some separate publications that have
appeared in this context recently. No doubt that this issue is much deeper, since
according to researchers, “many Romanians... are not ready to share their
national state with other national groups” (Rendiuk, 2010). Not only the
Ukrainian press of Romania is characterized by weak defense of the interests of
the Ukrainians, the lack of topical materials, unwillingness to actively influence
politics in the state. The activity of the leaders of the Ukrainian national
associations is also balanced and careful. Unlike the Ukrainian ethnos, the
Hungarians and Gypsies (Kaneva & Popescu, 2014). achieved representation in
the transitional parliament from the temporary council of national unity
immediately after the revolution of 1989 when mass protests took place under the
slogan “No to chauvinism”. It is also true that such activities led to clashes
between Romanians, on the one hand, and Hungarians and Gypsies, on the other
in Targu Mures on March 19 and 20, 1990 “As a result, 400 people injured and 5
were killed. There have been significant changes in the atmosphere of relations
throughout the country” (Rendiuk, 2010). As a result, extremist Romanian
national movements and parties appeared in Romania. Among the most
influencive are Partidul Uniunii Nationale al Romaéaniei (Party of the National
Union of Romania) and Partidul Romania Mare (Greater Romania Party). The
formation of nationalistically oriented parties, correspondingly, led to interethnic
tensions and even moderate Romanian parties armed themselves with some of
these nationalist slogans.
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It is enshrined in the Romanian law that as a national minority the Ukrainians
have one reserved seat at the parliament. It is occupied by S. Buchuta, the head
of the UUR. The Union is also represented in the Council of National Minorities,
the advisory body to the Romanian Government that unites all the officially
acknowledged public organizations of the national minorities. A consulate of the
Union of the Ukrainians of Romania must function in every county with high
concentration of Ukrainians (there are nine such counties). In addition, funds
(almost one million euro) are allocated from the Romanian state budget for the
activities of the UUR annually. However, while making claims to Ukraine about
the situation of the Romanian community in this state, Romania often does not
comply with its obligations in regards to supporting the ethnic communities (VII
meeting..., 2018). Thus, the Romanian government planned to completely restore
the Ukrainian lyceum on the basis of the Latcu Voda lyceum (Siret, Suceava
county) by 2011. However, in 2013, there were only four classes in the lyceum in
which the Ukrainian language was taught as a separate subject. Regarding the
current state of higher education, only three Romanian universities (the
University of Bucharest, Stefan cel Mare University of Suceava county, Babes-
Bolyai University of Cluj-Napoca) offer courses of Ukrainian language and
literature at their philological faculty and communication sciences by the
department of Slavic (Romanian) languages and literature. From 10 to 15
students’ study at these departments every year (Nagel, 2002; Gobel & Helmke,
2010).

The entire complex of the social-political, information-communication and other
problems causes weakness and overcautiousness of the already weak Ukrainian
national movement of Romania. This is also the reason for the specific, mostly
cultural, topics and issues of the Ukrainian-language magazines. After the fall of
N. Ceausescu's regime, the Ukrainian scientific circles have not drawn enough
attention to this problem yet. Romania being one of the largest neighbors of
Ukraine plays an important geopolitical role in Central Europe and in the Balkans
at the same time. Authoritative political scientists define several extremely
significant factors of the Romanian vector. However, this could be the topic of a
separate scientific research. As the authors mentioned before, the social-political
and economic changes that took place in Romania in 1990 opened a new stage in
the development of the Romanian community. In accordance with article 30 of the
Constitution of Romania (Constitutia Romania, 1991), all citizens of the state
including alien ethnic groups that reside on the territory of the state are
guaranteed the right to freedom of speech, expression of will (via printed and
audio-visual mass media) and the free development of the national culture etc.
Any type of censorship is forbidden and no printed issue can be closed (Rudych,
2002; Melnychuk, 2010).

Conclusion

All the processes that took place in Romania at the end of the 20th - the
beginning of the 21st century activated the Ukrainian national movement and
facilitate the improvement of the national self-identity of the ethnic Ukrainians to
some extent. Thus, in general, the democratic processes that occurred in
Romania at the turn of the 21st century, stimulate the development of the press
of the national minorities and contribute to the preservation of the national self-
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identity of the Ukrainian ethnos. At the same time, the authors should note that,
if the conditions of information support in the native language of the Ukrainians
of Hungary have been rapidly improving in the recent years (from non-recognizing
the existence of the Ukrainian ethnic group on the territory of Hungary to
supporting it by the state), then the situation is different in Romania. The active
years of the Romanization of the Ukrainian-speaking citizens, closing down
Ukrainian schools that was often qualified as a natural process, distributing
Ukrainian-language topics to Ukrainians in the Romanian language (Curierul
ucrainean) led to the rapid decrease of the population of the Ukrainian ethnos.

The Ukrainian-language press of Romania is too weak. It appears not periodically.
It lacks a well-established subscription and distribution system, the level of state
support for Ukrainian media by both countries is insufficient. Though, the rights
of the Ukrainians as a national minority of Romania to information language are
declared by laws, preconditions appear that make the Ukrainians forget their
native language in the state. For instance, a masked process of assimilation of the
Ukrainian population is taking place in the Romanian-language environment.
Despite the formation of the joint Romanian-Ukrainian commission that should
monitor this issue, the efforts of the Ukrainian diplomats have not managed to
improve the situation yet.
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